

















teach. And they would hope we could
learn.

No other people had survived such
defcat before, bul falth and hope allowed
the Jews Lo defy events of the pasl.
Together in no nation. the Jews made the
Bible their constitution. and Lhe Sabbath
their Temple In time. They vowed
alleglance to the natlons in which they
might live. but alse they maintained
Identity as part of thetr community of
faith. They built small meeting places,
houses of prayer and study which would
become the lirst synagogues. The Priest.
the leader of Temple ritual. was replaced
by the Rabbi. He would be the teacher
whao would help them study the pastina
* way which would give meaning and hope
te the present.

THE WAILING WALL

There were actually two Temples. The
first was bullt by Solomon. and destroyed
by the Babylonians in 586 BCE. The
second. erected by Jews who retumed
when Cyrus of Persia ended Babylonlan
exile, was destroyed by the Romans in 70
CE. Jewish legend has it that the date of
destruction in each of those years was
the same: 9 Av — Tisha B'Av.

Miraculously, part of a wall remained
— an outer wall erected during Herod's
relgn. According to historians, the
Romans purposely left it intact, lo show
the size and strength of the bullding
they had put to the torch. Butl what they
had not reckoned with was the strength
of Jewish faith. This remnant of the
Temple was taken up as a symbol by the
remnant of the people. Jerusalem had
burned, bul deep in the Jewish hearta
spark of hope still burned as well.

This Western Wall. the one part of the
Temple complex stll standing. never
became museum or monument. It never
quite became a relic linked to the
people’s past. but Instead it continued as
a part of their present Jews continued to
make their way Lo the Wall. to use it as a
site of prayer. A place of tears and a place
of hope, centuries passed while Jews
mourned, prayed. and hoped, alongside
118 stones.

According to Rabbinlc midrash
{ancient homily). the Jews who made
their way to this site were not alone. In
the moming dewdrops. high atop the
stones. Rabbinic teachers saw angelic
tears. Not only human beings come here
to weep, they explained. but also angels.
Heaven and earth come together at this
“Wailing Wall," to mourn the ward's pain
and Its suffering. Heaven and earth
prayed that we would learn from the
wars of the past, and butld together
toward a time of peacr in the future.

Remembering pain as a way of
reaffirming hope became part of Jewish
ritual and Jewish thinking on many
levels. Ferhaps the most famlliar is the
wedding. where the breaking of a glass
recalls the world's broken hearts and the’
Temple's broken stanes. No moment Is
happler in community life thana

]

wedding. but a moment set aside Lo
remember pain adds perspective, Not
everyone yel knows joy as It Is shared by
the wedding party. By refusing to allow
personal joy 1o blind them lo Lthelr
nelghbors’ piight, each new couple
understands that they must live tn a way
that brings good to the world.

In Jerusalem, the Wall itsell teaches
the same lesson. Some tourists see the
Wall and ask if there are plans (o repair
ot rebulld the Temple. In Jewish
tradition, the Idea is to see the Wall and
ask what must be done to repalr and
rebulld the world.

As long as suffering and fighting
continue. and hunger and pain still exist,
then the world remains n disrepair, It'is
the world's imperfection that the
Temple’s destruction calls to mind.
TTikkun ha-Olam.” repairing the world,
is an anclent Talmudic concept. We must
act In a way which makes the world
whole. and which makes our lives full.
This Is the message of Tisha B'Av.

A GLIMPSE OF THE FUTURE

n Biblical times, the chalienge to
remember our responsibilities came
from the Prophets. We make a mistake,
however. when we think of them as
fortune-tellers, who merely came to
predict the future, Prophets did not come
to predict the future but to change L
They showed us an Image of what might
be, but Lthey reminded us as well of our
ability to make a difference. When the
Ninevites responded to Jonah and
repented, the events he predicted did not
come Lo pass. Even he had to learn,
however, that such a turn of events did
not make of him a false prophet. On the
contrary. It was the truth of his prophecy
that had touched Nineveh and changed
the course of history.

Like Jonah, other prophets dellvered
God’s word In a way which gave
perspective to life. During times of pain.
the!r message was one of comfort and
hope, a gllmpse of a future when
suffering would end. But duriug times of
forgotten responsibilities. seductive
times of plenty when some saw no
farther than their own happiness, the
propheile message was one of doom. But
the future depended not on the prophet's
words. What wis to be was linked to the
people’s response.

Today our holy days bring God's word
to us as did the ancient prophets.
Through lestlvals, we celebrate with
generatlons past the joys of the world,
and we moum with our ancestors its
sorrows. There is a plan, the holidays
teach. We reject the notion that we are
accldent. and that history is whimsy.
Tisha B'Av reminds us that people have
often brought pain and destructlon o
the world, but It reminds us as well that
we have within us the power to change.

" ANOTHER CHANCE

And so, Tisha B'A¥ — and Judalsm as
a whole — teaches us not only to

remeinber. bul to remember with hope.
We must never forget pain, and we.must
never take suffering for granted. We must
remember if we are to mourn. We must
mourn I we are {o care. We must care If
we are 1o live, And then we must live In a
way which will honor those whom we
remember. and ensure that their
sulfering has not been In vain.

Remembering the past is dangerous.
for It Is possible to despair and grow
bitter. The challenge s to remember with
hope. The task of [aith is to teach that
things might change. The Bible is filled
wilh examples of new beginnings, and
we must not forget today's reminders
that we can have a second chance.

After the rain. the rainbow in the sky
Is a Biblical sign of a divine Covenant,
established with us as descendants of
Noabh. It recalls the promise of God not 10
send the flood again. Evit almost
destroyed humanity in Noah's day. We
have been glven a second chance.

The tablets of the Ten Commandments
have become a kind of decoration, used
In Sunday Schoaols or Church and
Synagogue windows. We forget that there
were two separalte tablets, the first
destroyed by Moses when he witnessed
Idolatry at the foot of the golden calf. The
tablets were glven again, Today they
should symbolize for us not only God's
commands but also his love. We have a
second chance!

Even Lhe “mark of Caln” which we
read of in Seripture can be undersiood
as a story of hope. To some. L Is
remembered as a brand of shame, but in
the Bible it was given by God as a sign of
protection. Caln was to wander. but he
was to live. He had another chance.
Perhaps, In his wanderings, he would
come e another fork In the road.
Perhaps this time he would choose for
good.

Tisha B'Av is a holy day of human
emotions and community memories, but
it is also a festival of faith. It recalls
sadness. but i calls forth hope. It
reminds us of destruction and
challenges us to bulld.

On Tisha B'Av. we remember death.
Only then may we truly understand and
aflirm our responsibility to life.

FOR TEACHERS AND PARENTS
This Is a good tlme to study the Idea of
the Temple In the Bible, or today's
Church Ln the community.

Give an example of something that has
happened to us. What would be a way ol
remembering It that breeds despair?
How.could It be remembered so that we
may learn and do better?

How' are the Jewlish people commanded
to remember that they were once
“strangers” In Egypt?

What are some other evenis the Bible
tells us to “remember™?
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‘Passover and EF
Yom HaShoa

For The World {

by Rabbl Amold E. Resnicoff

Rabbi Resnicoff’is Lizutenant Commander in the United States Navy, now serving
in Norfolk, Virginia This is the third in a series for teachers on Jewish feasts.

PASTORS: Might you arrange for a
group from your church to be guests at a
Jewish seder?

PARENTS: Discuss the meaning of the
elements of the Passover ‘meal in your
family. Try to imagine suitable symbols
for another holiday.

hen 2 band of Jewish slaves left
# Egypt for freedom, the thoughts

and dreams of the world would never be
the same again.

Qut of the story of the Exodiis came
values and ideals that shaped the Jewish
people and its religion; and, from the ex-
periences of this people and its faith came
vision and hape for all humanity. For the
message of Judaism was simple: what hap-
pened — and happens — to the Jewish peo-
ple can happen as well to all humankind.

No matter that odds (or “statistics™)
proved that slaves would be slaves, for
that was their lot in life. No matier that the
world was cruel, and humanity caught in
hopeless suffering, for, as many peoples
would say, this was how the world was

made. No matter thal accepted ways of .

thinking said that a conquered nation
should be happy to give up worship of its
own God in favor of the God of its con-
quecrors — for, after all, hadn't their loss
oroved that the other God was stropger?
From the worldchanging event of the
Exodus came the idea of redemption, and
of God as Redeemer. From it came the
image of a caring God, a God whose rule
and whose plan extended not only to the
form of worship due Him, but the way in
which a man or woman treated a neigh-
bor. From the Exodus came’ the revolu-
tionary idea that what is need not be the
same as what can be — and therefore the
hope that the world can change, and that
we shauld not simply be content with the
evils and suffering we find before us.

From the Exodus, and from the story
of the Passover, camt the idea that no
human power is absolute, From this story
came a people who would forever withess
to the world that there was One God over
all peoples, wesk or strong, mighty or
enslaved, and that this God stood for love,
for mercy, for righteousness, and for
good. From this one story, this one event,
came the idea not only of miracles in the
past, but an appreciation forever of the
miracle of faith, and the miracle of life
itself,

Is it any wonder that the blacks who
faced slavery went o the Bible's story of,
Passover to find words for songs of hape?
We 1ake it Yor granted that slaves should
dream of frecdom; we forget that, before
the Biblical exodus, such dreams of a peo-
ple whose “place” was slavery would
have been as ebsurd as the dream of
sprouting wings to fly to safety. From the
Bible and from the Jewish story, we find
basis for hope and basis for fajth, which
support so many of the religions we repre-
sent today.

RESPONSES TO LIFE

When we siudy the Biblical Expdus as
we do through the holiday of Passover,
there is another lesson, as well. Not only
do we search Jewish history — this unique
story af 8 people’s confrontation with the
God of history, and their covenantal rela-
tionship with Him; within history - for
teachings about life; we learn as well
about faithful responses to life.

One natural reaction to memories of
slavery might have been hatred of those
who enslaved us; instead, the teaching is
to recognize the value and the dignity 5f
each individual, and therefore stand up
not only for our own freedom, but for the
freedom of every people. Remembering
the sorrows of ancestors who found them-
selves in a strange land might have made
us mistrustfisl of strangers; instead, the Bi-

-1e-

ble commands us 10 love the stranger —
for that is how we are 10 remember that
we were strangers in Egypt. Love for hate
is the lesson; hope for despair; life for
death.

HOLOCAUST DAY

But, if Judsism as people and faith was
fashioned out of Bibljcal experience, it con-
tinued to be shaped through confronta-
tion with God and man in post-Biblical
history as well. If the world was to learn
through the redemption of the Jews in
bondage, so would it learn from their trek
toward the promised land; so would they
learn from its faith that, no matter what
the present suffering, lsrael and all the
world would one day know peace. And, il
on this road to peace, humanity itself cast
up obstacles, and showed not only its
potential for love, but also its potential for
cruelty and hatred, then all the world
must learn from these events as well.

Today Yom HaShaa, Holocaust Day,
follows Passover by less than a week. And,
if the world could never be the same
following the Exodus, it should never be
the same following the Holocaust.

If Pharach's rule and Pharaoh’s claim
to divinity were threatened by the Jews
who would not abandon their faith in
God, so Hitler's try for absolute power
could not co-exist with Jewish survival—a
reminder to the world of divine values of
righteousness and justice that no human
being could discard or overturn.

And so, like Pharaoh before him,
Hitler began to effect his “final solution™
to this *Jewish problem.” Not enly Jewish
lives. had to be extinguished, but also
Jewish hopes of holiness and value within
a human life. Jews were not only to be
killed; they were to be humiliated, and
dehumanized. They were torfured as
animals, and, after execution, their bodies
were used as fertilizer or soap, their skins
as shades for lamps.

It is not surprising 1o see how similar
was the process in Egypt and in Germany.
First, reputations were attacked: in Egypt,
through Pharach's claim that the Jews
might sameday side with an enemy foree;
in Germany, through cartoons and jokes
about the Jews as enemy o humanity it-
self. Then came deprivation of civil liber-
ties: slavery in Egypt; Joss of civil liberties
and property, followed by deportation as
slaves, under Hitler, Finally came death:
death of the children in Egypt; death of an
entire people, the aim in Germany.

What are the lessons for the world?

At thé Passover seder, when Jews
gather to retell the Exodus story through
food, prayer, and song, the children are
10ld 10 remember how we were slaves —
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therefore 10 champion frecdom  and
human dignity. “In each generation,' the
haggadah {Tassover prayer-book} aays,

“each person musl see himself as if he '

escaped from Egyvpl” Each of us escaped
slavery; each must tel) of the horrors that
we gaw,

ESCAPE TO FREEDOM

There is no seder {for Yo HaShoa, for
Holocaust Day, yet, for the pain is too raw
for rituals {o take shape. Bu!l the message s
clear, nonctheless. If we hate slavery be-
cause of the experience in Egypt, then
what must we swear when we remember
how we were treated — how Jews were
ireated — in camps of torture, of humilia-
tion, and of death? If in Egypt we were
slaves, and therefore not equal, in Ger-
many we were vermin and dirt, and
therefore hot ¢ven human. If on Passover
we affirm the right to freedom we each
toust have, then on Yom HaShoa we now
must affirm the priceless value of each
human soul. In each generation, the com-
mand must now go out, we must each see
ourselves =5 survivors not only !from
Egypt, but from Auschwitz as well.

‘We must not wait {o take a stand until
death camps are erected; and not even un-
1il liberty is denied. We must take a sland
when we hear the first racist stur, the first
“joke" which denies dignity to a peopleor
a faith. .

We must affirm faith amidst despair;
hope amidst cruelty, Once again, the
lesson must be positive. We must give love
for hate, and life for death. But now we
must do so with caution. Now we know
that the road to redemption is one which
requires not only faith, but an acceptance
of responsibility, as well.

The story of the Jewish people, in
Biblical times and beyond, is a story of
wilness. From its history and fromits holy
days, the world continues to learn about
the human and the divine. The Jews
should have remained slaves, but they
found freedom. They should have hated,
but they preached forgiveneas and hope.
They should have denied their faith —
those who survived persecution and geni-
cide — but they reaffirmed their faith
instead. .

When a band of Jewish elaves left
Egypt for freedom, and when a band of
Jewish survivors left Auschwitz for life,
the thoughts and dreams of the world
would never be the same again.

EDITOR'S NOTE: Rabbi Resnicofl wishes
to acknowledge that the basic ideas in this
article come from his teacher, Rabbi Irv-
ing Greenberg.
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EDITOR'SE NOTE
‘We met Rabbi ResnicofT during ocur
"NTEP semirars for US. Navy chap-
 lains earlier this yesr. He agreed
gracicusly to do a series of articiea for
 CHURCH TEACHERS, on Jewish cele-
‘brations. This is the first of his pieces
and we weloome him o our pgge/

PARENTS:1 T. vould be an excellent
article for fami, discussion. What are
your reactions to the conclusion?

PASTORSE: The suthor of this discussion
raises vital issues for our time. How could
von e this artiche io the Ardvenr segeon?

“Hanukkah

is a
“Festival of
“Dedication

by Rabbl Arnold E. Resnicoff
Jewtsh Chaplalin, Naval Station,
orfolk, and U.5. Atlantic Fleet

n one level, the Jewish festival of

Hanukkah s & holiday of soldiers,
swords, and candles; on another, it {s a
time of miracle, dreams, and apirit. The:
name - jtself representa dedication of a
bullding, taken from the rededication of
the Jerusalem Templc; but the festival.
celebraiee dedication of another kind, the.
dedication of humanity to the pursuit of
freedom, and the dedication of a pevple ta
f1s God.

Hanukkah may be summarized with.
in & perspective both hisforical and spirit-
ual, with meaning not only {0 Jews, but to.
us all: jt is the first time in recorded
history when men and women took a
stand, and risked their lives, pot for
wealth, land, or pawer, but for religious
freedom; for the right to worship God in
peace.

The Holy Land, the country we today
call “Lirnel)’ was never a land-rich In
resources, and yet it wan a treasure for
which empires vied. Its geographical loca-
tion may have been partislly respansible:
located almost at the juncture of three con-
tinents, Europe, Africa, and Asla, the land

*verved a4 bridge for mighty powers hope-

ful of expanding or protecting their
posseasions.

Assyria, Babyionia, Persia, Greece,
Rome ... The list continues of rulers whe
would seek and gain control of the land,
and seck contral of the Jews, its people.

With the death of Alexander the
Great, his mighty empiie wao divided
three ways, with {wa of the new powers
e Sobencid in Seriag and the Mol in

~ia-

Egypt) vywog 107 wmnrw of tiny lsrael,
First one, then the other, -would scize
power.

. . When governments changed, the
Jews continued to live in their homeland,
despite texes, despite forced Isbor, even
denpite the cruel whima of dictators. But,
in the pevond century BCE(before the com-
mon eral, when Antiochus 1V of Syria
ruled thatajl under his contral would sub-
mit to hellenization, incliding Greek
pagan idolatry, the Jews refused. And,
when he forbade the practice and purlult
of Judalam, the people rebelled. Cn
** Miraculously, the guerills ﬂghten
koown as maceabees (elther from a word
meaning “hammer,” or from the Hebrew
initials of the Biblical veree, “Who ls like
Thee, O Lord, among the mighty?1” with.”
stood the dssaulta of Syrian saldiers. In 165
BCE, the Temple was purified and rededi.
cated; the time of the Sccondjewuhtam-
monwealth had begu.n
ko — e

LEARNING FROM HISTORY

We cannot change the facts of history, -
but we do-have contro} over jta impact
upon our thinking: thia is one lesson of
Hanukkah. (The Jews, with their belief In
divint revelation within history itaclf,
were the first to commit all facts to writ-
Ing, whether they showed themaelvesin a
good or bad Jight.)

* - For, historical facts which might easi-
ly have created a celebration of man's miti.
fary prowess instead were used as hasis

testival celeluating God's i s



Like the jews who crossed the Red Sea,
praislng God for His miracles because they
{eit His hand at work (and for Buber, such
11 the deflnition of miracle), and not their
ewn ability or stamina, ;o do the Jews
thank God for the miracles of deliverance
during the time of the Maccabers, rather
than pralrng the might of our military
leaders and fighters.

(An interesting project for religious
acncol would be 10 take & List of events and
discuss the nmmugl they might have for
w, depending upon our perspective.)

‘MIRACLE OF LIGHT

clase discussion. What does it mean when
we read that God created the world with
lght from the outset (“Let there be
lightt'), and yet we find that the heavenly
bodicu,mdiumrmon,mdnmdnd
not exist until the fourth day? Is there
light for us to seck which is other than
physical?

What does it mesn to Moses to en-
cunter Almighty God through's flame
which illumines but does not consume?
When does fire burn, snd when does It
werm? .

—_— ——
FAITH AND COURAGE

A story found {n the Tslmud, the col-

lected wisdom of centuries of Jewish
thinking, becomet central for our com-
“memoration of the events. When the Jews
sught to rekindle the Temple's Etertul
Light, symbol of God's everlasting pres-
- ence, pure oil sufficient for only one day's
light was found, despite the fact that a
week would be needed 1o bring the pew
supply. Miraculowly, when new oil ar
rived eight deys later, the flame still
burned

The story may be interpreted in many
ways, accepting it as mirscle In fact, or
symbeolic of the miracle of life jiself, when
all logic predicted destruction. In fact,

Rabbinic commentary even expands on-

this ory: “If the flamé burned eight
days,” one Rabbi asks, "“why do we speak
of eight miracles (and therefore light eight
candles during the festival 1oday?? After
all, there was oil for cae day, o only seven
days were miracies!”

The Talmud's answer is that there was
indeed an “eighth miracle” and this was
the fpct that the Jews, seeing oll for one
day alone, used it at all. That they trisd,
when they should have known better,
was as much ‘s miracle o when they
fought, and should have lost. The miracle

of the light commetnorates the miracles

not only of the Lord, but those of the
bumnan gpirtt, as well: our ability t6 reach
beyond ourselves; owr ability to keep
faith, and fo dream dreams.’

L1GHT AB MIRACLE

Linked to study of the holiday s the
ldea of Kght as symbol and a3 miracle, and

the fact that mapy holidays sround this -

time of year, including Hanukkah and
Christrnas, use a motif of lights {on the

menarah/candclabra or on the tree} may

be no scrident. After all, the diys grow
shorter, and perhaps our ancesiory feared
the world would end; until. with the
equinox, the sun seemed to grow stronger,
and light began to return.

Light In the Bible can be a basis for

"The Hanukkah story reminda ua that
it often takes conzzge 1o retain faith, and
pur prayers for peace must sometimes be
accompanied by a strength of will sufli-

- clent {o take riska We sometimes over:

look this facter in Bible stories, (For in-
stance, do we pee the action of the lsrs-
tlites’ marking th.sir doorposts as courace
linked to faith? Stop and think how th.
were marking themselves for Pharoah’s

-1

retribution if liberation had not beer
theirs, a5 promised!)

"ln 1908, when President Theodore
Roosevelt accepted the Nobel Peace Prize,
he accepted with these worda:

Prace ls generally good in itself, but it is
never the highest good unless it comes as
the handmaid of righteousness; and it be
camies a very evil thing if it serves merely as
amask for cowardice and slath, or asan in-
strument to further the ends of despotism
or anarchy. We must bear in mind that the

Freat end in view ia righteowsn®ss, justice

mbammnnndmn.andbctwuﬂna
tion and nation.

~e 8 dergyman, & Rabbi, Lo the mili-
tary, perhaps the holidsy of Hanukkah
has specia’ meaning 10 me. We pray for
peace, and continue 1o hope, dream, and
work for the time when “nation shall not
lift up sword against nation”

Meanwhile, we realize, as did the an-
clent Maceabees in the story of Hanukkah,
thai “peace at luyprme"anneva'beour
Koa!



“‘Book of
“Esther
forms

basis for
‘Teasj of
“Purim

by Rabbl Amold E, Resnlcoff

—

Rabbi Resnicoff is a chaplain in the Unit

ed States Navy, now serving in Norfolk,

Virginia. This i5 the second in a series for teachers on Jewish feasts.

M —— P

PASTORS: Consider inviting a resource
person from a nearby Jewiah community
to share details about Purim in your own
church’s educational program.

. PARENTS: You might enjoy telling the

* story of Esther in your family. Why would
it become the basis for a time of “glad-
ness"?

@ n the Book of Esther {ch 9:20-22),
Mardecal enjoins the Jewish people
to commemorate annually the time de
acribed in the story. Future generationa
are to recall what happened with “deys of
feaning and gladness

Dawn through the generstions the
commandment has been followed — and
Purim Is one of the happiest holidays of
the year, a time filled with children's car-
hivala, costume parties, and Thanksgiving
banquets for adults. This year the observ.
ance of Purim begins at sunset of March 8,
1882, and ends whh nightfall, March 9.

An unusual holy day, based on an
unusual book of the Bible, the message of
the festival has special significance for us
todzey. Based on Esther, the one book in the
Bible that does not mention God, this holi-
day, amsocizted with metriment, was
Kiven special importance by the Rabbis of
old. In fact, sccording to one Talmudic
autharity, the Jews did not really accept
the Torah (God's revelation and authority)
at Mount Sinai, but at Shushan {site of the
Esther narrative).

How can thia be?

Perhaps the best way to understand
the message the Rabbis try to bring out of

this book is by comparing it to the festival
of Hanukkah, about which I wrote in this
magazine (November-December jssue,
1881).

At Hanukkah, miracles were every-
where! When the few defeat the many,
snd the weak defeat the mighty, it is easy
to see and feel the “hand of God!” Similar-
ly, according to the Rabbis, it took no great
amount of faith (o accept the Torah at
Mount Sinai, afler witnessing miracles
and signs of the Lord, which had been
brought upon Pharach and Egypt, end
which had culminated with the miracu-
lows croasing of the Red Sea.

But the world of Esther, while also

filled with danger and with enemies, was
one where novival came more by the
“skin of our teeth” Intricate political
realities and jealousies meshed with seem-
ingly coincidental happenings (the right
man in the right place; the right woman at
the right time} to avert catastrophe/and
destruction; to foll evi] designa of evil men;
10 save 4 people.

People who could keep faith when
genocide wasso near — and pratse God for
their salvation, rather than abandoning all
faith in the face of & topsy-turvy world —
were “accepting the Torah!”

S ——

KEEPING FAITH

People who “keep the faith” and are
willing 1o pams it on 10 children, In & spirit
of hope and even of oy, in a world some-
times hard to understand — where divine
sgns and wonders are not slways before
us, & least not in a way which is incon-

troveriible — give hope to a future where .

~1Z-

faith can grow. In such a future, faith can
grow linked to joy, and nof to doom only,
. 'D.'vye,in"}'iddleronthekoof."ungof
Joyinthe midst ofhud.shl‘p and absurdity,
singing that “God wants us 1o be Joyful,
even when our hearts lie panting on the
floor; how much more should we be joy-
ful, when there really is something to be
Joytul for!” ’

Life will go on, becsuse people will
keep hoping, and keep living. Some will
try to play god, and decide who has the
right to live, and who does not — whether
it be s Pharaoh, a Haman from the Book of
Esther, or & modernday tyrant such as
Hitler — but he or she will not sugreed.

Hitler recognired the danger of Esther,
and the danger of Purim: the danger that
people would go on believing, no matter
what he said or did; and the danger that
the idea of the right to life — and the right
to freedom — for others, even when they
think, look, or act differently from the
wiys we do — will continue to be ac
cepted, and even fought for.

In World War 11, he ordered all syna-
gogues in Nazloccupied Poland to be
ciosed for the holiday. In January, 1944, he
warned that, should the Nazis lose the
war, the Jews could celebrate a “second
triumphant Purim?

e—
TIME OF FUN AND HOPE
I —

The Holiday of Purim is a time of fin.
Jews follow the traditions of the Book of
Esther, coming together for a special feast,
much like our American Thanksgiving
meal; they pend “portions” as the book
commands, giving out food and candy to
friends and neighbors, and charity to
thoae lesa fortunate than we; they dress up
in costumes, even in the synagogue, re-
calling the Biblicsl nerrative wherein a
poor man becomes royalty, the hangman
becomes the hanged = and reminding
themselves that the world and life ftself
sometimes seern absurd.,

But, with it all, the holiday of Purim ia
4n occaxion of hope. It reminds us that we
must continue to seek out God, in every
area of life and of human endesvor. We
must retain our strength and our faith, but
respect that of others. We must face the
absurdity of the world, and yet continue
our search for meaning, continuing to
believe that all unfolds within the frame
work of divine plan, and moves toward
good, toward peace, and toward salvation.

. if'we lve In the world as it 1s, and yet
keep the faith that guards agalnst our for-
Eetiing what H ought to be, then we keep
alive the holiday of Purim, and the Book of
Esther. As the Rabbls would have put I,
we accept the Torsh — in Shushan, and
here in America.
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by Rabbi Arnold E. Resnicoff

or many, religion is simply ane path

W 1oward the good, and therefore the
question may be raised, “Why do | need
religion? lsn't it enough for me to be a
good person, in my own way?"

Shavuot? the Jewish festival recalling
“matan Torah" {"'giving of the Torah™ —
the revelation at Mount Sinai), reminds us
that there is an ideal beyond goodness:
there is holiness.

Shavuot, “The Feast of Weeks!' recalls
revelation, Torah, covenant; it teaches of
the presence of the Divine in history and
in life; and it commands that existence be
transformed to holy being.

Through the Bible, we arc cnabled to
live in a way which spans time. We live in
the present, but we may also relive the
past. We reexperience life-challenging
and worldchanging events; we join the
struggle of generations long past, and we
re-capture their awe and their excitement,
making it our own.

From Scripture and from itsholy days,
we not only examine the light of past reve-
lation, we seek new light, as well. The
Bible becomes for us both record of past
experience, and spring-board for new.
The past informs the present; the present
illumines words of the past.

Together with our ancestors, we con-
front and experience God both as Creator
and as Redeemer, Deliverer. And, through
His grace-filled gift of Covenant, we feel
the presence of a God who for some reason
has chosen 1o make us part of His plan.

PASSOVER AND SHAVUOT

From the events of Egypt and the Ex-
odus, both the Jews and the world at large
began to relearn evidently .forgotten
truths of God’s existence, From the Pass-
over story came the teaching of One True
God, a God of all peoplesof the earth. And,
not only a God of infinite power, spread
the news, but a God of love and morality, a
God of justice and righteousness: a God
whose concern and command shaped not

Shavuot “Evokes
“Holiness in “Life

only our relationship to Him, but to our
neighbors, as well.

in Jewish tradition, Passover and
Shavuot are linked, ritually and spiritual-
ly. Each day between the two festivals is
counted with a prayer. Eventhe names for
Shavuot emphasize the connection: “Feast
of Weeks,' because seven weeks of reflec-
tion and anticipation separate Egypt and
Sinai; " Pentecost,’ for fifty days mark the
distance from Exodusto Arrival. In fact, in
Rabbinic tradition, Shavuot is also called
“Atzercl)' a term usually referring to the
final day of a festival — as if the fifty days
of Passover-Shavuot actually form one
holy day period.

Spiritually, the linkage of Passover and
Shavuot teaches that one is incomplete
without the cther. From the first, we
learned of responsibility toward others;
from the second, of responsibility toward
God. Afier Passover, we are commanded
to reach out; afler Shavunt, to reach up.
From the ILxodus, we learn that justice
must give foundation to society; from
Sinai, that holiness must give framework
jo life. The Exodus reminds us that we
‘must remember the rights of others with-
in the framwork of avilization; Sinai
reminds us that we must constantly recall
our own responsibilitizs within the frame-
work of covenant.

Passover alone might give the impres-
gion that righteousness is paramount;
Shavuot teaches that it is penultimate:
holiness is still highrer.

Passover commands that each see him/
herself as personally coming out of Egypt;
Shavuot challengesusto feel that we were
present — that we personally received
God's revelation — at Mount Sinai.

Without Shavuot, Jews might have
seen themselves as a nation, sharing a
common heritage; with Shavuot, they be-
came a people, united also by common
mission. Existence now was seen as partof
alarger plan, and the promisc 10 Abraham
that the Jewish people would somehow
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give blessing to the world now began o
take form.

After Sinai, the Jews were to share the
revelation they experienced, and the les
sons and truths they now accepted: the
idea of One God, whose presence changed
life itself; the promise of meaning and
plan, with its dream of a time of peace,
when war and suffering would be ho
maore.

OTHER COVENANTS

With Shavuot, and the Covenant (the
brit) between God and the Jews at Sinai,
come teachings and reminders of other
covenants, as well. A Rabbinic insight
reinforces this idea by showing that
**shavuot” = "“weeks"” might also be read,
“shevuot™ — *“paths”

After the Flood, the Bible speaks of
Covenant, this time established between
God and *all descendants of Noah,' “all liv-
ing flesh]’ — a covenant which would in-
clude all of us alive today. Never again
would the world be destroyed by flood,
we are told. (Is the implicit warning here
that, while “*natural causes” would never
again destroy humanity, we retain the
power Lo someday destroy curselves?) In
return, we are commanded not to take
life; we must turn from the injustice and
immorality of Neah’s world. We must
make heliness part of our lives.

Symbol of this covenant, and remind-
erof the world's second chance, is the rain-
bow. {Observant Jews recite a blessing
recalling the covenant each time a rain-
bow appears.) Some peoint out that the
rainbow was no accidental choice: the
blending of its colors into one whole may
give hope that our many peoples — our
colors, our faiths, our nations — might re-
tain individuality, and yet wark together
asbeautifid parts ofa multi-faceted whole.

Shavuot teaches that we must ap
proach God not only as individuals, but as
part of larger faiths, as part of holy cove-
nants. Using the beauty of religion and of
faith, the heritage of Scripture and of
tradition, we begin to see life as part of
Divine plan, and existence as something
imbued with the holy. A rainbow may re-
mind us not only of nature's blessings, but
of our own. A day of rest may become Sab-
bath: a time not only for physical renewal
but symbol of covenant and challenge 1o
renew hopes, dreams, and visions, as well.

Not only our ancestors came oul of
Egypt; so did we. And, alongside them at
Sinai, we experienced revelation which
changed the world.



THE HIGH HOLY DAYS:

Facing the
New Year Together

by Rabbi Armold E. Resnicoff, Chaplain, U.5. Navy

ar the Jewish people, the High Holy

¥ Days begin the new year with the
challenge to live both as individuals and as
a community. The actions of individuals
ultimately shape and determine the life of
the group; but the framework of commu-
nity faith and action not enly reminds us
of responsibilities toward our neighbors.
also it helps support our individual strug-
gle and gives strength (o our personal
search.

As we live our lives, days and dates
take on special identity. One day may
bring with it memories of happiness, such
as the anniversary of a wedding or the
birth of a child: another may bring sad-
ness, recalling the death of a loved one,

Religious holy dayschallenge ustolive
also as part of our faith community, and to
see time itself as sacred within the frame-
work of the divine covenant between God
and humanity. We are happyv at Passover
because our ancestors took a step toward
freedom: we feel sadness at Yom HaShoa
{Holocaust Day) because so many could
sufter, and so manv could stand by. We set
apart the Shabbat, the Sabbath, not only as
atime of physical rest, but as a reminder of
creation, and of the presence of God.

Davs become significant because of
associations with our individual lives:
time becornes holy because of the link il
establishes between us, our faith commu-
nity, and our God.

Rosh Hashanah, New Year's Dav, may
be compared in the life of the community
to a birthday in the life of an individual.
When a man or woman has a birthday, it
is, at least in par, a happy time: after all,
we give thanks 16 have made it through
another year! On the other hand, it is a
serious time as well, especially asthe vears
pass; more and more, we must face the
question which accompanies the birth-
dav: *1 know I'm a year older; but, am l a
year wiser, a year better, as weli?”

" Rosh Hashanah. the New Year's Day
which begins the ten-day period known
as the "Days of Awe” or the “"High Holy
Days" is, for the Jewish people, the “‘birth-

day of the world;" or the “anniversary.of .

creation’’ In this sense, the world itself,
and all of humanity, must look to them-
selves and ask the question, “Are we any
wiser? Have we learned anytihing from

the past — or are we simply repeating it?”

It is a time of celebration, because we
are thankful that we all have survived,
and have been granted the opportunity to
begin a new year. But it is a time of reflec-
tion and of introspection, as we recognize
that we must accept much of the respon-
sibility for the world we will one day be-
queath to our children.

Yem Kippur, Atonement Day, is the
culmination of the ten-day period. Fasting
sets a mood of seriousness, as the day is
spent in praver and in studv. Individuals
are reminded that they must atone daily,
that thev must seek constant “course-
correction” for lives filled with human
error. Now. Yom Kippur teaches not only
that we must never forget our ability to
change. 1o turn, to improve; but also that
we are not alone in this desire. We may
help one another, and 1urn together.

“ORGANIZED RELIGION"
|

Some are fond of' saving that they have
personal faith. and do not need “organ-
ized religion.” Part of the message and
teaching of the High Holy Davs is that we
must work together, and that community
faith can make it easier for individual ac-
tion and spiritual growth.

it is possible, for example, to pray any-
where. Bul when we set aside a space — be

"it a church or synagogue ~ and attend

regularly, it somehow becomes easier 10
recapture the mood of holiness. When we
read in a praverbook of the dreams and
pravers of others, when we are touthed
by the words of a sermon, oreven whena
religious svmbol fills our hearts and
minds with memories, it becomes easier
1o recapture visions ance experienced, and
hopes, dreams. and prayers sometimes
forgotten.

Similarly, it is always important to re-
penil, to ask forgiveness, to mend bridges,
and to try again. With community holy
days, somehow it becomes easier. In tradi-

tional Jewish communities, as men and -

women exert extra effort to make 1ecle-
phune calls they have been putting off, or
to. write letiers they know they should
have written so much earlier, it becomes

easier to ask forgiveness. “‘Rosh Hashanah

is coming.' and this is the time to starl
anew!

T

The lessons of Rosh Hashanah and
Yom Kippur are many. Jewish faw teaches
that sins which have hurt another person
musi be separated fraom those which hurt
only ourselves: forgiveness for the former
cannot be asked of God until everything
humanly possible is done fo right the
wrong, and to seek the forgiveness of the
individual involved. The power and ef-
ficacy of repentance is stressed: the book
of Jonah is read 1o remind us thar turning
from evil wayscan give us another chance
— even, in Biblical imagery. after the
"“prophet has spoken!” or the decrec has
been announced.

Our responsibility to the world ix
underlined: anciert men and women saw:
themselves helpless in the face of incom-
prehensible forces. The High Holy Days
affirm the concept that our actions help
determine our own future and that uf the
world itself. As the Bible teaches with
such poetry (Deut., ch. 11), if we live with
love, if we serve our God with heart and
soul, then the world will be rich and
blessed; if we do not, the “rains will not
come™ — the world will dry up.

The relationship between the ritual
and the spiritual is another lesson, Empty
ritual is meaningless, even evil; bui ritual
as a praver of the body can help external-
ize hopes ¢f the heart and set the stage for
inner change. Fasting can oniy set the
mood, on Yom Kippur, for the sericusness
necessary 1o fast (in the words of Isaiah)
not only frem food but also from wicked..
ness and from oppression. {Those words,
from Isa., ch. 57, are read during the High
Holy Day service.)

A ceniral praver for these dayvs calls
for turning — in three wayvs: tefila,
tzedaka, teshuva. Tefila {praver)is a turn-
ing toward Ged; tzedaka (righteousness)
is a turning toward our neighbor, with
justice and gemilut hassidim {“deeds of
loving kindness™): teshuva {repentencel is
an inward {urning, a change in goals and
in values that will turn our lives from evil
toward good.

“1t is never too late," we remind our-
selves, “We can learn, and we can change.”
And. within the covenant of our faiths. we
remind ourselves that we are not alonc. As
a family, as a people, as a world. we can
help one another take the first step toward
the time of peace for which we all pray,
and of which we ali dream.
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